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Foreword

The issue of terrorist motivations and pathways towards violent extremism has been the subject
of numerous studies in recent years. Much of that work, however, has focused on open source
literature. Less attention has been given to understanding the individuals themselves and their
personal experiences within terrorist organisations.

To help address this gap, the Australian Strategic Policy Institute (ASPI) in Canberra and the Centre
of Excellence for National Security, a constituent research unit of the S. Rajaratnam School of
International Studies (RSIS) in Singapore undertook a twelve month joint research project to
conduct personal interviews with members of the Jemaah Islamiyah (JI) terrorist organisation who
are serving or have served prison sentences in Indonesia.

This project is the first detailed study of both the former leadership group and the foot soldiers
of the Jl organisation in prison. Interviews were conducted across four Indonesian prisons and
detention centres with more than thirty convicted terrorists.

The results of this study will contribute to a better understanding of radicalisation among
Indonesia’s terrorist groups. Following the arrest of the former JI leader, Umar Patek, in Pakistan,
this study also highlights the continuing threat from individuals who seek to link Southeast Asian
terrorist groups to al-Qaeda’s global networks.

Despite the death of the al-Qaeda leader, Osama bin Laden, the narrative of violent religious
extremism will continue to resonate among a small group of jihadists in Indonesia. And recidivism
rates are a growing problem, as several of these men transition out of the prison system and return
to their old networks.

This paper outlines several policy options to counter the problem of radicalisation, including
strategies for promoting simple disengagement from terrorism, improving coordination between
counter-terrorism agencies and prison authorities, and supporting efforts to increase penalties for
inciting religious intolerance.

This project was directed by Dr Carl Ungerer from ASPI and supported by a team of researchers in
Singapore and Indonesia. We're grateful to all the contributors to this project and continue to place
a high value on the productive research linkages between ASPI and RSIS.

Peter Abigail Barry Desker
Executive Director Dean
Australian Strategic Policy Institute S. Rajaratnam School of International Studies
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1. Introduction

In February 2010, the Indonesian
counter-terrorism police uncovered the lintas
tandzim project, a cross-institutional Islamist
group operating in Aceh whose members
planned to carry out political assassinations
and Mumbai-style terrorist attacks in Jakarta.
Later, a spate of violent robberies—reportedly
to fund terrorist activities—took place across
northern Sumatra. Subsequent attacks
targeting the Indonesian police culminated

in an assault by a dozen masked gunmen

on a police station at Hamparan Perak in
September 2010 that left three officers dead.

Terrorism stemming from the actions of
these Islamist militants continues to be a real
threat to Indonesia and the region. A worrying
aspect of the lintas tandzim group is that
recidivists appear to be at the centre of these
latest operations. Terrorist convicts, many of
whom were apprehended in the aftermath

of the first Bali bombings in 2002, have been
gradually released in recent years, and some
have returned to their old networks.

Abdullah Sunata and Aman Abdurrahman,
for instance, the men central to the
establishment of the militant cell in Aceh,
were previously imprisoned for instigating
violence against local Christians in Ambon
and for running a bomb-making school,
respectively. Abu Tholut, the ringleader

of the gang of robbers in Sumatra, had
served time for stockpiling illegal arms in
Semarang in 2003. And Bagus Budi Pranoto
and Rohmat Puji Prabowo, both involved

in the July 2009 hotel bombings in Jakarta,
had been imprisoned for having played
similar roles in the 2003 bomb attack on the
JW Marriott hotel.

Clearly, the actions of these men demonstrate
that spending time in prison didn’t serve

as a deterrent. Nor were they persuaded

to abandon the pathway of violence. It's
important to understand why this is so.

Most jihadis released from Indonesian
detention so far haven't engaged in further
unlawful activities, but some of the ‘hardcore’
members have—the ones who pose the most
immediate threat to Indonesian society. What
would make the former group turn away
from violence and the latter group continue
to see armed violence as a viable political
action? In either case, it’s crucial to examine
the individual motivations for their actions—
which is the central concern of this report.
Among other things, understanding terrorist
motivations can help us to identify factors
that have the potential to lead individuals to
violent acts in the future.

Based on face-to-face semistructured
interviews inside the Indonesian prison
system with more than thirty individuals
convicted on charges of terrorism, this
report details:

how and why the men first became
involved in terrorist operations

why some of them, despite having served
time in prison, have later chosen to
re-engage in violence

why others have decided to disengage
from violent activities altogether.

This report addresses some of the most
important issues concerning Islamist political
violence and terrorism in Indonesia on three
different levels of analysis: the individual

(the violent militant), the societal (the
sociopolitical environment in which militancy
operates) and the institutional (in particular,
the prison service and the police).

The report asks whether time spent

in detention—an episode that may or

may not have included participation in

official rehabilitation or ‘de-radicalisation’
programs—has any impact on an individual’s
decision to return to, or turn away from,
violence. Based on the responses of those
interviewed, the future of Islamist militancy in
Indonesia is examined.
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The report concludes with some policy
recommendations, including tailoring
counter-terrorism responses according

to individual motivations for violence,
promoting simple ‘disengagement’ strategies,
and improving coordination between the
prison services and the national police.

In addition, the conceptual and practical
approaches towards ‘disengagement’ and
‘de-radicalisation’ programs are discussed.

Methodology

Thirty-three men convicted on charges of
terrorism by the Indonesian courts were
interviewed for this study between July and
December 2010.

Two researchers were employed to conduct
the interviews in four main prisons in Java
(Jakarta, Solo, Surabaya and Semarang).
Meetings were arranged either in prison
facilities and detention centres for those still
serving their sentences, or in public meeting
venues for those who've been released. The
list of interviewees includes former senior
members of the Jemaah Islamiyah (JI) terrorist
organisation, as well as numerous ‘foot
soldiers’. Although most of those interviewed
identified themselves as former members of
JI, a small number were associated with other
terrorist organisations, including KOMPAK
and Ring Banten. Focusing the field work on
Java matches the general picture of terrorism
in Indonesia; most of the convicted men
were originally from Java, and the remaining
few were from outer islands, mainly

southern Sulawesi.

The interview questions were designed to
cover five broad themes:

the sociological background of
the individual

their involvement in terrorism activities

their experiences with the Indonesian
police and the prison service

their engagement (if any) in
counter-radicalisation programs

their own perspectives on future
directions of terrorism in Indonesia.

The semistructured nature of the interviews,
and the personalised nature of the
interactions, meant that not all prisoners
were asked exactly the same questions.
However, the overall pattern of questioning
was consistent for all interviews.

Transcripts of each interview were produced
in both Bahasa Indonesia and English. All
quotes in this report are taken directly from
the transcripts of interviews and are faithful
representations of the stated views of the
current and former prisoners.

A caveat

It's necessary to approach any study

of violent Islamist movements by first
appreciating the wider political dynamics

of Islam. However, this report is neither

a study of political Islam in Indonesia nor
geared towards understanding the modern
phenomenon of Islamic resurgence and
revival. The report confines itself to a more
security-focused objective of understanding
why particular individuals turn towards
violence, and the circumstances of their
detention. It seeks to explain Islamist
militancy in Indonesia, not political radicalism
or religious fundamentalism per se. In short,
the focus here is on individual decisions to
engage in or disengage from terrorism and
political violence.

2. Terrorist motivations and
pathways towards violence

This section examines the motivations of
the men convicted on terrorism charges and
the factors that led them down that path.
Their stated motivations are considered

the proximate causes of violence, whereas
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particular aspects of their lives that made
them more susceptible to adopting an
extremist mindset are considered as
underlying factors leading to violence.

One of the principal factors that influences
violent action is the individual’s personal
interpretation of what constitutes a
legitimate medan jihad (jihad battlefield).
Militants conceptualise the battlefield space
(along with who and/or what occupies it) in
different ways. As such, they can be divided
into two broad groups: those who favour

a geographically bounded jihad and those
who see themselves as part of a broader
global jihad.

The geographically bounded jihadi only
wages armed conflict in conflict zones where
Muslims are already involved in combat

or there are perceived injustices against
Muslims. Inter-religious violence has made the
historical conflict zones of Ambon and Poso

a favoured medan for Indonesian jihadists for
many years, but other battlegrounds outside
Indonesia, such as Mindanao and Afghanistan,
are often referred to as well. Once outside the
realms of their adopted or ‘local’ medan, these
individuals generally reintegrate into larger
society and return to live civilian lives.

The global jihadi, on the other hand, sees
the entire world as a legitimate battlespace,
taking armed jihad as a personal obligation
that can be waged at any time and in any
place. These individuals are more likely to
gravitate towards al-Qaeda’s narrative of a
global war against the West.

The two categories aren’t clear-cut or without
significant overlap, but the differences

are nevertheless important because they
influence the kinds of operations the militants
choose to engage in. Furthermore, they also
reflect the varying threat levels that different
militants can pose to society at large.

Machmudi Haryono alias Yusuf Adirama,

for example, favours the concept of a
geographically bounded jihad. First inducted
into JI by Mustofa alias Abu Tholut, Yusuf had
made his way into the southern Philippines in
2000 to help local Muslim militants fight the
military. He kept his armed jihad engagement
limited to Mindanao, reflecting his personal
belief that waging armed jihad was
permissible only within a legitimate medan.
When he returned to Semarang a couple of
years later, he resumed normal civilian life, in
much the same way as a professional soldier
would be demobilised. According to Yusuf,
taking up arms wasn't an activity that could
be undertaken lightly or simply when one
pleased. Indiscriminate bombings like those
in Bali, Jakarta and other places in Indonesia
where no conflict was evident, in his opinion,
weren’t at all proper.

Similarly, Adhi Suryana alias Qital is an
Afghanistan veteran and senior Jl member,
first arrested in 2004 on suspicion of
withholding information on the Bali bombers
and then later charged with conducting

a bomb-making class. He wasn’t directly
linked to any particular terrorist incident,

and had no wish to fight the ‘far enemy’
from within Indonesia. He said that he'd
carried out his jihad obligations by fighting

in Afghanistan and later helping to train

local militants in Mindanao. On return, he
wanted to live a quiet life back on home soil.
He insisted that there was nothing inherently
wrong about Indonesia or having to live
among non-Muslims—pointing out that his
immediate neighbours were Christians and
that they were on friendly terms. He explained
that peaceful coexistence was what he, like
everyone else, sought.

On the other hand, of the men interviewed
for this study, one in particular, Mohammad
Hassan Saynudin alias Fajar Taslim, could
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arguably be categorised as belonging to the
global jihad movement and akin to the likes
of the Bali bombing trio of Imam Samudra,
Ali Ghufron alias Mukhlas and Amrozi.

Taslim was arrested in 2008 for his part in
the killing of a Christian schoolteacher and

a bomb plot on a cafe in Bukit Tinggi, West
Sumatra. He later admitted to being part

of the foiled 2002 plot to hijack a plane in
Bangkok and crash it into Singapore’s Changi
Airport. He was given an eighteen-year prison
sentence. From the interviews conducted for
this study, incarceration hasn’t put a damper
on his extremist rhetoric. Taslim openly
admitted that if he were released today he
would bomb the US Embassy in Jakarta,
reflecting an unwavering conviction that
violence was still the right choice for him. He
believed that, since the world belonged solely
to God, waging jihad wasn’t only a religious
duty but permissible anywhere across

the globe.

These examples show that the Jl members
who engage in armed jihad aren’t a
homogeneous group and that their respective
interpretations of the concept of jihad differ
according to their understanding of the
legitimate geographical ‘space’” within which
jihad can take place.

This distinction between ‘local’ and ‘global’
jihadists adds a different contextual layer to
the common assumption that Indonesian
terrorists are focused on either the ‘near
enemy’ (the Indonesian state and its
government agencies) or the ‘far enemy’
(usually the US, or just the West in general).
For many of these militants, the legitimate
battlefield is limited by concepts of time
and space. Only under certain conditions is
violence considered appropriate or necessary.
[t’s clear that the individuals, such as Taslim,
who identify with the ‘global’ jihadist cause
are a higher threat to Western interests in

Southeast Asia. Like Umar Patek, the JI leader
arrested in Pakistan in January 2011, they're
also more likely to seek out transnational
networks of other terrorist organisations for
operational support, training and funding.

Motivations for violence

It's difficult to identify a specific ‘type’ of
individual who embraces violence, even
within radical groups like JI. As other studies
have shown, there’s no single ‘terrorist profile’.
Although some graduates of the Ngruki
pesantren in Solo were involved in a number
of terrorist operations, individuals from more
secular social and educational backgrounds
have also participated in religious violence. In
addition, it isn’t just politically or economically
disenfranchised individuals who've chosen
violence, but youthful adventurists and
idealists as well.

Nevertheless, the one factor that ties such
individuals together is their motivation to
engage in armed struggle. Those motivations
are important to understand, as they're
based on the individual’s conceptualisation
of jihad. Understanding motivations is crucial
in order to undertake nuanced, customised
and thus appropriate countermeasures to
combat terrorism.

The current focus on motivations isn’t simply
a study of the individual. It also takes note

of the interaction between the individual

and the dynamic forces within society. In

this regard, group dynamics are important
because, although decisions to engage in
violence might be made on an individual
basis, group dynamics greatly affect how that
decision is reached.

Also, beyond simply examining the immediate
social environment, it’s useful to bear in mind
that a larger historical context matters when
teasing out the finer-grained reasons why



n Special Report

some turn to violence. The acts of communal
conflict across Indonesia over the past
decade are in some ways a continuation of

a historical movement among fringe groups
of Indonesian Muslims to contest the notion
of a secular, democratic state. Although the
legitimising narrative of their fight has at
times weaved in Osama bin Laden’s notion
of waging a global jihad against the ‘far
enemy’, particularly since 9/11, the politics of
secular-religious violence nevertheless retains
deep roots in Indonesian society.

For the current generation of jihadists with
historical ties to groups such as Darul Islam,
this sense of collective grievance remains
oriented towards the national rather than the
global battlefield. Memories of repression
often include clashes with the Partai Komunis
Indonesia and the military during Indonesia’s
tumultuous nation-building years. The
current crackdown on militants is just the
latest episode in a long history of collective
grievances and a sense of shared humiliation.

Conflict hotspots

Conflict zones continue to attract extremists.
Sectarian violence in Ambon and Poso was
critical to the development and growth

of Islamist militancy in Indonesia during

the late 1990s and early 2000s, a period of
volatile political change following the fall

of Soeharto’s New Order regime. Religious
differences between Muslim and Christian
groups mightn’t have been the initial cause of
that violence, but that didn’t stop the clashes
from assuming a religious character over time
and remaining in the popular imagination as a
religious war.

Throughout the period of democratic
transition and regional economic crisis,
political infighting among political elites
further contributed to insecurity in Java
and the outer regions. The turmoil helped

pave the way for groups like Laskar Jihad, an
organised Java-based paramilitary force, to
systematically enter hotspots to train Muslim
militants and to participate in the violence.

Veterans of the Afghanistan conflict,
members of Jl and individuals with no
affiliation or loyalty to any particular grouping
also descended upon these conflict zones.

In addition to the jihadist groups, members
from more legitimate Islamic organisations
like Dewan Dakwah Islamiyah Indonesia (the
Indonesian Islamic Propagation Council) were
also drawn into the ranks of fighters because
of the perceived lack of political will to stem
the violence. Even serving Indonesian soldiers,
for both political and personal reasons,

have directly participated in clashes and
helped arm the militants. Customs officials
have wittingly and unwittingly allowed
fighters to cross borders in defiance of
presidential orders.

Many of the militants interviewed for this
study travelled to conflict zones in Ambon
or Poso, or both, with the objective of
lending support when clashes broke out.
Most claimed that the atrocities committed
against Muslims during the Bosnian war

a few years earlier couldn’t be allowed to
happen again, and that they were simply
‘doing their part’ to prevent it. The fact that
Ambon and Poso were geographically close
made travelling there to wage armed jihad
all the more necessary because the conflicts
were technically in their own backyards. Abdul
Muis, a young man originally from Palu and
closely aligned to JI, claimed to have involved
himself in the fighting in nearby Poso after
having met Muslim victims of violence who
fled from the area.

For some of the militants, their involvement
in violence was largely unplanned. Fatur Datu
Armen and Asep Djaja, for example, initially
travelled into Ambon to offer humanitarian
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assistance to Muslim victims of violence in
the conflict areas. But, over time, their aid
activities gradually escalated into violence.
Asep recalled knowing of two different
groups of people who came into Ambon: the
ones who went there to help and the ones
who went there to fight.

He belonged to the former group but said

his experience with the ‘warlike situation’ on
the ground made him understand why the
fighters came. He quickly became involved
with militants and learned from them how to
use guns and to construct bombs. Similarly,
Fatur recounted that one of his initial tasks
was to help patrol Muslim villages at night.
He soon joined one of the ad hoc fighting
brigades when clashes broke out and later
participated in attacks and counterattacks
against Christian villages. With no specialised
militant training before arriving in Ambon,
like Asep, Fatur picked up all the necessary
fighting skills along the way.

Revenge

Revenge is also a key motivation for jihadist
violence. Fatur, whose armed jihad in Ambon
became more personal after he married

a local woman, claimed that revenge was
usually the overriding factor for him when
operations were planned. Although that
wasn't apparent in the attack on a karaoke
bar for which he was ultimately arrested,

he explained that tit-for-tat violence was
common in conflict zones like Ambon. He
recounted a story of being involved in a clash
against a Christian group, targeting one man
in particular because the man had killed a
relative of his wife only days before.

Likewise, Suhaib, a J member originally from
Solo who initially travelled to Ambon under
the orders of his JI elders, became involved in
retaliation attacks against Christian villages
after he married a local woman. After he

set up his family in Ambon, his jihad there

became more personal. In fact, he chose to
stay with his new family despite orders from
his Jl elders to return to Java years later. He
said that he’d grown less interested in JI's
policies and more dedicated to protecting
locals, including his wife and child, should
violence break out.

Adventurism

At times, an individual’s decision to participate
in armed jihad isn’t a process of deliberate
contemplation. For Nasir Abas, a former JI
militant trainer in Mindanao, it was instead
more a series of unintended decisions.

Nasir’s childhood already hinted at an
adventurist mindset searching for novel
experiences. He had a tendency to act on
the spur of the moment rather than as a
committed Islamist militant in the making.
As a youth, he felt stifled by his mainstream
education in Malaysia and found himself
easily bored in the classroom. He later
managed to convince his father to enrol him
in a Quranic school in Negri Sembilan after
he saw how other youths his age attending
the school weren't straightjacketed by a
rigid curriculum or wearing uniforms. That
was to be the start of a string of decisions
largely based on the thrill of doing new things,
including being active in Darul Islam and
meeting people like Abdullah Sungkar, Imam
Samudra and Ali Ghufron alias Mukhlas.

In 1988, Nasir, unaware of the internal frictions
within Darul Islam that would eventually lead
to Abdullah Sungkar leaving the organisation
to form JI, took up the latter’s offer of a fully
funded trip to Afghanistan simply because he
was thrilled by the idea of travelling overseas.
The hype surrounding the mujahidin of
Afghanistan only sweetened the proposal for
the young Nasir. Choosing Afghanistan over
staying home meant that Nasir would drift
away from the larger Darul Islam structure
and end up within the JI fold.
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Although a sense of adventure may have led
him to become a high-level J member, he
was committed to what he was doing. Nasir
was arrested in 2003 for training a number of
those involved in the Bali bombings, including
Samudra and Mukhlas. He subsequently
denounced the Bali attack because he
considered indiscriminate bombings to be
wrong and later published a book revealing
the secret inner workings of JI. But he
remained convinced that to physically prepare
for armed jihad, as he had helped militants

in the southern Philippines do, was still every
Muslim’s obligation. Nasir’s case clearly

draws attention to the importance of group
dynamics in a person’s decision to turn to
political violence, and it underscores the fact
that it’s common for individuals to join first
and then believe.

Extending favours to ‘men of religion’

Not all terrorist convicts are direct
participants in violence; a large number of
them are just ‘enablers’, individuals who form
a vital ring of support around the ‘doers’.

Those who knowingly involve themselves in
violent operations often view their supporting
roles as their own way of serving their jihad
obligations. At Noordin Top’s request, in 2005
Abdul Aziz set up an internet website that
featured, among other things, weaponry
manuals and bombers’ testimonies. For

Aziz, using his expertise in computers and
knowledge of cyberspace to support the
activities of the militant community was his
way of serving jihad.

Similarly, Abdul Rouf participated in an
armed robbery of a jewellery store in 2002 in
a bid to source funds on the instructions of
Imam Samudra. Rouf had thought the spoils
from the robbery would help facilitate the
operations of the Muslim militants in Poso, a
medan he’d always wanted to join. Although
it didn’t exactly turn out that way, Rouf was

confident that he was contributing to the
betterment of Muslims in Poso.

Others have been unwittingly dragged into
the militant ranks, like Harri Setya Rachmadi
and Sonhadi. Harri was asked a favour by
cleric Subur Sugiarto, the religious teacher of
the pengajian he attended, to accommodate
a visiting friend for a few nights. He'd obliged
because he believed it was charitable to
extend help to a fellow Muslim, especially
one who was recommended by someone in a
position of authority and who had appeared
to be a rather religious man. Unknown to
Harri, the man he was introduced to as

Pak Ridwan turned out to be Noordin Top.
Harri was later sentenced to five years in
prison for harbouring a terrorist fugitive.
Similarly, Sonhadi was arrested in 2004 for
harbouring Noordin Top in his house for a
few nights. Sonhadi claimed he wasn’t aware
of Top’s identity at the time because he was
introduced to the man by a different name.
Still, for Sonhadi, knowing that the man was
seeking shelter from the authorities gave him
no reason to exercise caution.

‘Freelance’ jihadi

Several prisoners interviewed for this project
described themselves as “freelance’ jihadists,
claiming that they only serve the causes they
deem legitimate, not specific organisations or
individuals. Abu Gar and Soleh are examples
of these increasingly independently minded
militants. However, they’re not averse to
joining forces with any particular ‘like-minded’
organisation. The two men were both active
in the violence in Ambon and they’d variously
lent themselves to operations within the
conflict areas that were led by different
groups—JI, Laskar Jihad and KOMPAK.

Western counter-terrorism analysis has
tended to focus heavily on the organisational
structure of terrorist organisations, but the
evidence here shows that organisational
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affiliations may be less important than
previously thought. Fajar Taslim claimed

he had no knowledge of a terrorist group
called JI until he and his colleagues read
about it in the news. Others, such as Yusuf,
hardly referred to the JI organisation during
interviews; Yusuf preferred to speak of his
militant role in Mindanao as an individual or,
at most, of his close network of compatriots.
What was real for Yusuf was less the name
of the group he was following than the band
of militants he had fought alongside in the
southern Philippines. He also claimed that
his loyalty to the cause and his comrades
was only applicable when on the battlefield,
highlighting a lack of consistent positive
self-identification with a group beyond
what he considered the legitimate space for
armed jihad.

The tendency among the younger generation
of militants to collaborate with one another
regardless of group affiliation is a growing
concern. Their ideologies, strategies and
goals might be different, but there remains

a particular congruence among them in the
attitudes, beliefs and sense of duty that make
them aid one another when the situation
calls for it. As such, the JI organisation may be
disbanded for now, but it won't be surprising
if it reappears in the future. That sentiment
was shared by many of those interviewed.

Accordingly, the younger generation of JI
leaders, especially those whose fathers had
been part of the group, has been placed under
much scrutiny. Abu Jibril’s son, for example,
Muhammed Jibril Abdurahman, who is

a publisher of extremist literature and a
militant website, was convicted of concealing
information on terrorist activities in the
aftermath of the 2009 twin hotel bombings
in Jakarta. Although people related to known
terrorist convicts shouldn’t be considered
guilty by association, such individuals can
provide useful points of reference even if the

future direction of the group remains difficult
to forecast. JI will undoubtedly retain a degree
of support among the jihadi faithful because,

like the Darul Islam movement before it, JI

has a network of younger militants to keep

it relevant.

Pathways towards violence

Such motivations are the proximate causes
of violence, but what makes the extremist
narrative appealing? In other words, what are
some of the underlying factors that can make
an individual become more susceptible than
others to an extremist message on religion?
This section looks at the various pathways to
violence taken by the prisoners.

Family and marriage ties

Families play a significant role in the religious
radicalisation of many individuals. Of those
interviewed, close to one-third had familial or
marriage ties to other known extremists and
militants. Solahuddin and his brothers, for
example, were their family’s third generation
of militants. Their grandfather had fought
the Dutch colonial authorities, and their
father was a Darul Islam member who had
played a part in the 1957 plot to assassinate
then-president Soekarno.

Solahuddin’s father, Ahmad Kandai, had a
great influence over his sons. In charge of
their religious education, he’d raised them
to observe an Islam that wasn’t only deeply
political but anti-establishment as well. He
enrolled them in schools largely run by his
fellow Darul Islam members. In the home,
Solahuddin and his brothers were constantly
exposed to the militant Islamist ideology of
their father and his peers, and they naturally
accepted that using force was necessary to
uphold the religion.

In 1988, encouraged by his father,
Solahuddin’s older brother Farihin travelled to
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Afghanistan to fight alongside the mujahidin
against the Soviets. When Farihin returned

to Indonesia after a few years, he went to
Poso with his brother Mohammed Islam.
There, they fought against local Christians at
a time when communal tensions were high in
central Sulawesi. Later, in 2000, together with
another brother, Abdul Jabar, they took part
in the bomb attack against the Philippines
ambassador in Jakarta. Solahuddin was also
involved in the Atrium Mall bombing of 2001,
as well as the violence in Ambon.

Solahuddin, like his brothers, had evidently
followed a family ‘tradition” in the footsteps
of his jihadi forefathers. During his interview,
Solahuddin said he’d like to pass on his version
of Islam to his own children, as his brothers
had done to theirs.

Such linkages are often reinforced by strategic
marriage alliances among like-minded
families. For example, the Nurhasyim family,
which includes the executed Bali bombers
Mukhlas and Amrozi, has Nasir Abas as a
brother-in-law. These marriages helped to
expand the network in a secure way. JI elders
would often matchmake younger members
with their own daughters, sisters or other
relatives. And, once inside the circle, it’s
difficult for any individual to leave the group
without breaking up families or betraying
those closest to them.

Discipleship

Extremist religious figures directly contribute
to radicalisation. Many of the men
interviewed acknowledged that they first
became attracted to militant Islam after
having met a cleric widely known for his
extremist views. Yusuf, for example, said he
was first introduced to the world of jihad by a
teacher in school who passed him a videodisc
on the Bosnian war. Yusuf would a few years
later swear allegiance to Jl elder Mustofa alias

Abu Tholut, his ustadz at a weekly pengajian
he attended.

The influence of religious leadership has been
underappreciated as a kind of kinship bond.
Religious elders regard educating those in
their charge as an amanah (trusteeship). With
religion an all-encompassing force in everyday
life, clerics have far-reaching in